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MEANING OF THE EPITHET NAZOREAN 
(NAZARENE). 1 



(Read before the Section of New Testament, Congress of Arts and 
Science, St. Louis, September 23, 1904.) 

4 *T)E1NG warned (of God) in a dream, he withdrew into the 
*~* parts of Galilee, and came and dwelt in a city called Naza- 
reth : that it might be fulfilled which was spoken through the 
prophets, that he should be called Nazorean." (Matt. ii. 22b, 23.) 
The unhistoricity of the Matthean no less than of the Lucan 
prehistory is conceded in critical circles. Thus, even Zahn says: 
(Das Evang. des Matth., p. 109) : "Not the silence of Josephus. . . . 
but the narrative of Luke (ii. 21, 22, 39), which appears to exclude 
the total content of Matt, ii, can arouse serious scruples," and these 
he makes no attempt to lay. All the more firmly is the birth, or at 
least the early residence, in Nazareth everywhere upheld, if not 
assumed, as beyond question. So too the correctness of Matthew's 
etymology, "Nazorean" from Nazareth. But here difficulties begin 
to gather. 

1. The reason assigned seems unreal. Nowhere is it spoken 
through the prophets, "He shall be called Nazorean," nor anything 
nearly equivalent. Zahn exposes the emptiness of all other expla- 
nations but Hofmann's, which he adopts in piety only, though itself 

1 In the transcription of Greek, Hebrew, and other alphabets : 
c h stands for the guttural h, frequently transcribed as an underdotted 

h or kh, to be pronounced like the German ch in acht. 
s h is nearest to the English sound sh. 
% denotes the German s, a sharp sibilant pronounced ts, sometimes 

transcribed by underdotted s. Editor. 
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the emptiest of all, namely: that it was spoken by the prophets that 
he should be misunderstood and lowly, which Matthew would ex- 
press by the term Nazorean. But the bald fact is that He was called 
(the) Nazorean without any even remote allusion to lowliness or 
misunderstanding, and this single fact it is that Matthew would ex- 
plain by early residence in Nazareth. The inevitable suggestion 
then is this: The Jesus was called (ftp) Nazoraios. Since this fact 
was most important, the Evangelist thought it must be spoken by the 
prophets, who had foretold all things of the Messiah. Moreover, 
it had to be explained some way, and the least objectionable way was 
to derive it from a place of early residence. Accordingly, this datum 
of childhood in Nazareth would take its place side by side with other 
data of the prehistory, as the visit of magi, the massacre of infants, 
the flight into Egypt. All are in fact of a piece ; why should one be 
taken, and the other left? 

2. The "city called Nazareth" seems to be a geographical ima- 
gination ; it is unmentioned in the Old Testament, in the Talmud, 2 
in Josephus, in Apocrypha. The first notice of it is in Eusebius, 
quoting professedly from Julius Africarius ; the next, in Jerome, 
is worse than none at all ; next Epiphanius speaks of it along with 
several Galilean places as inhabited down to Constantine exclusively 
by Jews (no Pagans, no Samaritans, no Christians). These men- 
tions signify nothing as to the pre-Christian reality of Nazareth. 
For they are all perfunctory. Themselves believing, of course, in 
the actuality of the city, the writers could hardly fail to mention it 
in such connections, whether or not it was bodily there. Again, 
even if there was a so-named village there in the third or fourth 
century, nothing would follow as to it or its name before the first. 
After the notion of the early life of Jesus in "a city called Nazareth" 
had been firmly established, we may be sure that the city itself 
would not long be wanting. Two or three centuries would be quite 
long enough for its genesis or new-naming. The silence of con- 
temporary and earlier history is of course not conclusive, but it is 
the strongest negative evidence possible. We cannot expect the 

2 Which names 63 cities of Galilee. 



MEANING OF THE EPITHET NAZOREAN. 27 

unprophetic historian to say : "In this region 'a city called Nazareth 
does not exist." 

3. Nazareth cuts no figure at all in the tradition concerning 
Jesus. Not Nazareth but Chephar Nachum is called "his city." 
So all the moderns, with Chrysostom and common sense, — against 
Jerome. There he was "at home," according to Mark ii. i. There 
was the scene of his first preaching, and triumphs, and friendships. 
This could hardly have been, if Nazareth had been his home. True, 
both Matthew and Mark tell of his going into his patris, but they do 
not (against Graetz, Frankel's Monatsschrift, 29, 482) say what 
was the patris, a strange omission! Why did they not say Nazareth, 
if they meant it? This pericope (Matt, xiii 53-58, Mark vi. 1-6) it 
seems, is meant merely to visualise the proverb, "A prophet is not 
without honor save in his patris" (Judea? Judaism?) : it testifies 
not for, but against, the geographic entity of Nazareth. Luke, in- 
deed, is explicit. He mentions Nazareth and tells how they led him 
to the "brow of the hill," in order to throw him down (iv. 16-30), — 
all this at the beginning of his ministry, against the earlier report in 
Matthew and Mark! But this Lucan form is plainly a much later 
elaboration, and testifies to nothing but the hand of the reviser (See 
Keim, Jesus von Nazara, II, p. 19 f., 425). So, too, the phrase, "he 
from Nazareth," is simply a later variation of "the Nazorean," just 
as our English versions say "this Jesus of Nazareth," where the 
Greek says "this Jesus the Nazorean" (Acts vi. 14). 

Similarly, of Nathanael's question, "Can ought good come out 
of Nazareth?" (J. i. 47). The deep symbolism of this whole section 
we make no attempt here to sound. Enough that it is clearly sym- 
bolism, and not history, and bears no witness worth mention to a 
topographical Nazareth. (Nathanael, otherwise unknown, seems 
to be the notable pre-Christian Gnostic. Dositheus.) 

4. But if the testimony of the New Testament is thus hesitating 
and indecisive concerning "the city," and appears only in the later 
strata of tradition, being entirely absent from the earlier, an ex- 
ceedingly strong negative indication, the same can not be said of the 
epithet (the) Nazorean. This occurs repeatedly in apparently the 
oldest layers of the Gospel story, without any suggestion of tend- 
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ency, especially in Acts, and more than all, it is used in the plural 
as the name of the new religionists (xxiv. 5) : Tertullus describes 
Paul as a ringleader of the heresy of "the Nazoreans." It seems 
impossible that this name should have become their vulgar desig- 
nation, unless it had been a very early and important designation. 
Moreover, we know that it was used in the Talmud and Koran, and 
is still used by the Oriental Christians. In Mark the epithet is so 
distinctive that it is put into the mouth of the maid as the name of 
the arrested one: "Thou also wast with the Nasarene (the Jesus)" 
(xiv. 67). All this indicates that this epithet was from the start 
highly distinctive and familiar, a name in itself, which would be 
passing strange, if it was indeed derived from a most obscure vil- 
lage otherwise unknown. This comes out clearly in the Hebrew- 
speaking voice to Paul: "I am Jesus the Nazorean" (A. xxii. 8). 
The epithet is quite unnecessary for identification, in two of the 
three reports it is omitted : its presence in this one shows that it was 
originally an integral part of the whole name, and as such it must 
have had important meaning and have pointed to something else 
than a wholly indifferent early residence in Nazareth. 

5. The name "the Nazoreans" occurs in the Talmud unmistak- 
ably denoting the Christians (b. Taan. 27b). " 'Why did they not 
fast on the day after the Sabbath ?' Rabbi Jochanan replied : 'Be- 
cause of the Nazoreans' " (Mipne ha-No$rim). Now this word 
Nojrim was perfectly familiar to the Hebrew and had been for 
hundreds of years. It occurs repeatedly in the Old Testament, as 
in 2 K. xvii. 9, xviii. 8, Jer. xxxi. 6, and always in the one sense of 
guards, ivatchers. The root na^ar is one of the best known in the 
Semitic languages, and its meaning is perfectly definite and well 
ascertained : to watch, observe, keep, guard, defend, preserve. In 
this sense it is constant in the Old Testament, occurring 63 times. 
the desibilated form natar 10 times. But it is much older than the 
Hebrew Scriptures. It is frequent in the Cuneiform inscriptions. 
Thus, V. R., 8: 65-67, "and Abiyati, son of Ti-i-i-ri, not meditated 
good, not kept oath (la na-pr ma-mit) of gods mighty" ; and V. R. 
1. 115, "Guards (Ma^arati) upon those of days before" ; in the Code 
of CHammurabi (2250 B. C.) it occurs 7 times, as 23, 66 and 24, 6, 
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"in case watchful was she and. . . .." (shum-ma na-a%-ra-at-ma . . . . ) • 
as in 30, 47, "estate they shall preserve" (bitam i-na-%a-m). The 
popularity and familiarity of the word are attested by the regular 
use of its imperative (upir for nuptr) in forming proper names, 
as Nabu-kudurri-u$ur (Nabu, landmark mine defend), Bel-shar- 
u%ur (God save the King), etc. — also in such phrases as bit ni-pr-ti 
= house of treasure. The use of the segholate ne%er in the sense of 
sprout, shoot, branch, is only occasional, thrice in Isaiah, once in 
Daniel, and may here be left out of account, since it could not yield 
the plural nd%rim and has naught to do with the matter in hand. 
Now, since ha-Noirim was thus the perfectly familiar term for the 
Guards, the Preservers, it follows that when the term was used, or 
its Greek equivalent, Hoi Nazoraioi, the suggestion of the well- 
known meaning was inevitable. Even if the name had actually been 
derived from the hamlet of Nazareth, no one would have thought 
so, every one would have turned to the household meaning, instantly 
and irresistibly. If a class of persons were called the Preservers, 
every one would understand it so, as they that preserve; no one 
would dream of deriving their name from the unknown village of 
Preserveth. We insist upon this, because it seems decisive. 

6. But what of the singular, Ho Nazoraios or Ha-No%ri ? This 
is the single point, not so much of difficulty as of uncertainty, for 
several possibilities lie open. The Old Testament singular of Nd%- 
rim is Nd%er, the participle of na%ar, frequently occurring. The 
termination - is generally used to designate local derivations, but 
not uniformly ; it is added to other nouns than those of place, to ad- 
jectives also, and even to prepositions, sometimes apparently for 
emphasis, with little change in meaning, as is noted by Green, 
Stade, and other Hebraists; similarly in Syriac Noldeke speaks of 
its frequent parasitic presence (Kurzgefasste Syrische Grammatik) . 
Among many examples the nearest parallel seems to be "d;. The 
root combines queerly enough the opposite ideas of knowing and 
not knowing. From the latter comes "lya = stranger used thirty- 
five times in the Old Testament ; also "ij j = strange, used once ; 
also 13;; = stranger, once ; but ""p^ = stranger, forty-five times. 
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There is no reason, then, why no%ri may not be formed from no%er 
without real change of meaning. 

Secondly, nbyri may very well be a Rabbinic disguise for no%er. 
Possibly the Talmudists wished to deform the name slightly, as 
often the names they disliked. Thus, the appellative of the rational- 
istic Bible critic, CHivi, they changed from al-Balkhi to al-Kalbi 
(JBL XXIII, 6), and Evangelion they turned into Avon- or Aven- 
giljon (b. Shabb. 116a). Possibly they formed Ha-No$ri on the 
basis of a Christian Evangelic tradition that Jesus was of Nagara. 
The form N6$ri cannot indeed come from Na3ara, but requires a 
Nog era as the town-name, as Herford perceives. He thinks no$era 
may have been the local Galilean pronunciation. More likely that 
the Talmudists slightly bent the name noier, as if it were nbyrl from 
no%era. Possibly the was added, as in a good many cases, to per- 
sonalise more sharply the participle, somewhat as we say the guard 
and also the guardian. 

Still another possibility, however, and an extremely attractive 
one, is this : the may be a fragment representing the divine name 
YHVH. 8 If so, then the full primitive appellative was Nazoraios 
for NZRYH, Watch of Jehovah, or Jehovah the Keeper. This sug- 
gestion is strongly recommended by this fact: In the "name of the 
Restitution" of Marcus we find the form 'Irpov Na£apta. Marcus 
is supposed to have been a second-century heretic, but he was cer- 
tainly a most important one, to judge from Irenseus and Hippolytus, 
and his "name of the Restitution" : "Anointed and redeemed am I 
from Soul and from all judgment by Yah (dyh) ; redeem (my) soul, 
O Jesu Nazaria," seems to be extremely old ; it is given in Syriac 
but not understood by Irenaeus (I. xiv. 2). Such a formula would 
very naturally and probably harken back to the highest antiquity. 
We note, further, that the redemption is in the name of Yah, and 
Jesus is invoked as Nazar-Ya'. This latter is the only Syriac form, 
as appears from the Peshito and from Payne Smith's Thesaurus 
Syriacus. (The latter of course assumes the derivation of Na%ar-ya' 
from Nazareth, but makes no attempt to justify the assumption.) 

'As in "'Jn: (Nachbi) = "Comforter is Yah," Num. xiii. 14. 
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All of which points to this latter as the very oldest form of the appel- 
lative and as involving the divine name Yah or Yahveh, precisely 
as Zacharyah and the multitude of names ending in iah. 

It must be remembered that the Syriac termination Ya' is 
exactly the same in Nazar-ya' as, e. g., in Z'char-ya' bar B'rach-ya' 
(Mt. XXIII. 35), and regularly represents the ^ (Yah) of the 
Hebrew. It would be very strange if this termination had an alto- 
gether unique gentilicial reference in Nazar-ya'. Moreover, it is 
at once perceived that in the formula of Marcus any local derivative 
is utterly out of place ; the epithet, Nazar-ya', must be charged with 
weighty meaning. Similarly, in the trilingual inscription on the 
Cross (J. xix. 19), it seems impossible that the epithet Nazorean 
(Na%ar-ya') should mean "of Nazareth," a village in Galilee over 
which Pilate had no jurisdiction. 4 It must tell not of the home but 
of the nature, the character, the personality. 

Be this as it may, it seems reasonably certain that Nazoraios 
had originally nothing to do with the imaginary village Nazareth; 
that it was a descriptive appellative, like others so commonly ap- 
pended to divine names, both classic and Semitic (cp. Zeus Xenios, 
Hermes Psychopompos, Dionysos Hypokolpios, Apollo Pythios, and 
the like) ; that it designated some divine power in the aspect, char- 
acter, or person of Guardian, Preserver, being nearly identical in 
meaning with 6 'Ii/o-ovs, the Saviour, and the pure Greek term pre- 
ferred by the Gnostics but disowned by the Old Catholics, 6 Sam/p. 
It must be remarked that this salvation was especially from demons 
and from sin, the work of demons. Hence the title, 6 'Ii/o-oCs, was 
the name that was specially and exclusively invoked in casting out 
demons and in primitive baptism, which was primarily the washing 
away of spiritual uncleanness due to demons. 

It should be added that both Neubauer (La Geographie du Tal- 
mud, 190) and Gratz (/. c.) think to find Nazareth in the Talmud, 
and both with the same unreason. In Josh. xix. 15 are enumerated 
as belonging to Zebulun the cities : "And Kattath, and Nahallal, and 
Shimron, and Idalah, and Beth-lehem: twelve cities and their vil- 

4 As Dr. Paul Carus acutely suggests. 
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lages." The Talmud (Megilla 70a) repeats this list in slightly 
varied form, preserving the name Beth-lehem but adding Zeryeh 
(rmx crvTrO). Now Neubauer and Gratz insert the letter j before 
X and vocalise the result into Nozeryyah, which is not wholly unlike 
Nazareth! Hence Neubauer thinks we should translate the Tal- 
mudic passage thus: Bethlehem near Nazareth, according to which 
the utterly obscure village of Nazareth was so much more important 
than the ancient historic city of Bethlehem that the latter had to be 
defined by reference to the former! Gratz perceives the improb- 
ability and hence translates his conjectural text thus: Bethlehem of 
Nazareth, understanding Nazareth as a post-exilic name for Galilee, 
in direct contradiction of the Evangelic phrase "Nazareth of Gali- 
lee," and this conjecture is adopted by Cheyne, to whom belongs the 
credit of explicitly stamping the "city called Nazareth" as a fiction 
(Enc. Bibl., Art. "Nazareth"). But if Nazareth was such a familiar 
name of Galilee as to make Nasorean preferred to Galilean as a 
gentilicium, assuredly we should have heard of it. The fact is that 
Neubauer and Gratz have found Nazareth in the Talmud only be- 
cause they sought it there. He who seeks shall find. But the word 
is not there, and neither scholar offers any reason for inserting 
the J. Closer inspection shows, first, that the Masoretic text of 
Joshua is maimed, since only five cities are named, not twelve, and 
the Septuagint omits the final clause; secondly, that the Zeryeh is 
most likely derived from the oft-recurring, very similarly written 
1£i"!3Vni (vcha$rehen) = " and their villages," only four words below. 
Certainly the nearest-lying supposition is that the Talmudic text 
or its source, like the defective Masoretic text, meant to say some- 
thing about the cities and their villages. Hence the ingenious con- 
jectures of Neubauer, Gratz, and Cheyne, not to mention Halevy 
and Wellhausen, appear both needless and unwarranted. Neither 
do they nearly touch the heart of the matter, which is that by every 
token Na%ar-ya' was primarily like 6 'Iijo-ovs and 6 Somfa, an appel- 
lative of a god/' 

* That "IS °i was at some time felt to involve a Messianic reference, seems 
hinted in the large « with which it is written in Ex. xxxiv. 7, as Zuschlag 
has observed. 
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The question remains, whence the Marcan form Nazarene 
( Na£apijvos ) ? It is commonly derived from Nazara, as Magdalene 
from Magdala ; but, in spite of Keim and his learned note, this form 
Nazara is too feebly attested. In reality the form Na£a,oj;yos explains 
itself when we recall that in Aramiean, according to Dalman (Ara- 
maisch-neuhebraisches Worterbnch, page 257), the word Natrona' 
(Kinis;) means "defender" (Beschiitser), which at once yields Naz- 
arene, the Aramaic t (12) corresponding to the Hebrew ts (s). 
Na$ar-ya' remains in all likelihood the most primitive form, since 
the Marcosian "name of restitution" far antedates any manuscript 
of our second Gospel. 

Since the foregoing was written, we have lit upon a most deci- 
sive confirmation. In the Paris Papyrus, at line 3119-20, we read: 

.... bpKi£,<a ere Kara rov 6cov rS>v "EjS/jcuW 'Irj<rov uxySaiaij .... and other 

meaningless alphabetic combinations apparently to be sung (these 
latter seem to be documentary specimens of the "speech in tongues" 
of Acts and first Corinthians). "I adjure thee by the God of the 
Hebrews, Jesus." This "Logos" is declared to be "Hebraic," it is 
full of the Old Testament, it is assigned by the Papyrus editor, 
Dieterich, positively to the Essenes or Therapeutse, who were cer- 
tainly pre-Christian, and it itself is surely not post-Christian. There 
is in the whole "Logos" not a trace of Christian influence. That 
"Jesus" is herein called "the God of the Hebrews," of itself implies 
that the document is at least as old as the beginning of our era. 
At this date, therefore, we find that "Jesus" was the name used 
in conjurations for "the God of the Hebrews" — a fact whose im- 
portance it seems impossible to overrate. 6 

" It must not be supposed that the results attained exclude the possibility 
that there arose in some minds at some time a confusion of the terms and the 
notions "ISj and ~i"tj(nazir, Nazirite), especially as the LXX rendered 1 by C 
and s generally by o, but not always, sometimes by C, thus yij) = ovC (Gen. 
x. 23). It is possible that the writer of Mt. ii. 23 remembered Ju. xiii. 5 (he 
shall be a Nazir of God etc.), and so was emboldened to use the phrase, 
"through the prophets." But of these and other minor points lack of time 
forbids discussion. 
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II. 



It did not fall within the scope of the foregoing investigation 
to discuss the heresiographic testimony, in particular of Epiphanius, 
touching the primitive sect of the "Nazaraioi." That investigation 
was in its conception almost purely philologic, and its design was 
to establish whatever conclusions seemed recommended, as at least 
highly probable, on the sole basis of certain linguistic facts. In ac- 
cordance with the critical method already exemplified by the writer 
in a series of New Testament studies, it was intended to elicit the 
full evidence of these facts uncomplicated with any suggestions or 
modifications that might proceed from the consideration of any other 
foreign body of facts however closely related to the matter in hand. 
But this accomplished, it now becomes our duty to fix our attention 
on this other body of testimony and to interpret it naturally and so 
far as possible in utter forgetfulness of the results already attained. 
If such interpretation confirms these results, well and good, — by 
the mouths of two independent witnesses our conclusions have been 
established; but if there be any serious discrepance between the 
two sets of results, then there has been some error in our work, 
which must be detected and corrected. We may state in advance 
that this testimony, found in the Panarion of Epiphanius, 7 proves to 
be very elaborate and explicit, and while not free from obscurity and 
even contradiction ("den confusen Angaben des Epiphanius," Har- 
nack, D G3, I. 288), it is none the less unambiguous and conclusive 
as to the main issue, it is in fact the end of controversy. 

After describing briefly the heresy of the Daily Bathers (Hem- 
erobaptists), Epiphanius sets himself "to expound that of the Naza- 
raioi, who are Jews by race, taking their start from Galaaditis 
and Basinitis and the (regions) beyond the Jordan, as the report 
that has reached us comprehends, which, being of Israel itself, 
Judaises in all things, thinking scarcely aught beyond the afore- 
mentioned (sects). For circumcision exactly so it possessed, Sab- 

'Haeres. XVIII., Kara Nafo/o«t<jv and XXIX., Kaar NaCu>pato>v . 
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bath the same it kept, feasts the same it persevered in, not however 
(the notion of) destiny it introduced, nor astronomy. And (the) 
Fathers it received, those in the Pentateuch from Adam to Moses, 
those that were conspicuous by virtue of godliness, — I mean Adam. 
and Seth, and Enoch, and Methuselah, and Noah, and Abraham, 
and Isaac, and Jacob, Levi too, and Aaron, and Jesus the son of 
Nun. But it did not receive the Pentateuch itself, however it con- 
fesses Moses, and believed what he received (as) legislation; not 
this, it says, but another. Whence all the (customs) of Jews they 
keep, being Jews (themselves), but sacrifice they did not sacrifice, nor 
partake of animates; but it was unlawful with them to partake of 
their flesh or to sacrifice them. For they assert that these books 
were fabricated and that none of them proceeded from the Fathers. 
This was the distinction of the Nazaraioi from the others." 

The remaining (second and third) sections are devoted after 
the manner of Epiphanius to a refutation of these heretics, which 
however does not concern us. 

We observe that these Nazaraioi are Jews, that they are localised 
east of the Jordan, are vegetarians, are heterodox in rejecting the 
inspiration and authority of the Hebrew Scriptures. There is no 
suggestion of Christianity about them. Neither are they Nazirites 
(Naziraioi), whom Epiphanius mentions hereafter; in no particular 
do they resemble these latter, they are rather antipodal, their prac- 
tice being directly counter to that prescribed for the Nazir (Num. 
vi.). Petavius then errs as widely as possible in writing "Nazarsei 
veteres d-VJj proprie vocati, quasi sancti, et separati;" but these 
words are extremely interesting as the counsel of desperation. It 
appears then that both the name Nazaraioi and they that bore it 
were before Christianity and independent of Christianity. Hence 
the name can not be derived from any early residence of Jesus in 
Nazareth, nor indeed with the least probability from Nazareth at 
all. It is next to impossible that a sect located beyond the Jordan 
should take its name from an insignificant village on this side of the 
Jordan. 

What evasions are possible? It can not be that Epiphanius 
is speaking of a sect that arose after Christ, else he would have 



36 THE MONIST. 

dropped some hint to that effect ; moreover, and this is decisive, he 
afterwards declares explicitly (XXIX. 6) that the Nasaraioi were 
"before Christ." 

The name here used is Nazaraioi, whereas the form commonly 
used, as in the New Testament and elsewhere by Epiphanius him- 
self, is Nazoraioi. But no one is likely to claim that this is more 
than a difference in spelling of the same word. The irritating con- 
fusion of the vowels a and o is one of the first things to repel the 
student of Syriac. Both forms present themselves in New Testa- 
ment manuscripts, as at Mk. x. 47, L. xviii. 37, xxiv. 19, so that 
no one can say with certainty which of the vowels o, o, a> is to be 
preferred. Perhaps all have nearly equal justification. 

Can it be that Epiphanius did not know what he was talking 
about? Impossible. His antiquarian learning and industry are uni- 
versally admitted. Petavius indeed says dubiously, "I do not know 
whether any other besides Epiphanius has mentioned such a heresy 
of Jewish name." To be sure ! There was every reason why Chris- 
tian writers at least should not mention them. The wonder is that 
Epiphanius has constated their existence. But there is no reason 
whatever for doubting his testimony that they were, whether or not 
his account of them be quite accurate. It is only their name and the 
fact of their being that bear on our argument. 

However, this is by no means the full deposition of the Bishop 
of Constantia. Among Christian heresies, having treated of the 
Cerinthians he proceeds (XXIX.) Kara Na£mpcuwv: 

"Nazoraioi follow these next in order, being along with them, 
whether before them or with them or after them, nevertheless con- 
temporary; for not more accurately can I declare who succeeded 
whom. For just as I said, they were contemporary with one an- 
other, and similar the opinions they cherished. For these applied 
to themselves the name not indeed of Christ, nor even the name of 
the Jesus, but of Nazoraioi. And all Christians then were likewise 
called Nazoraioi. But it happened for a little time they were called 
Jessaioi, before the disciples began to be called Christians at An- 
tioch. And they were called Jessaioi on account of Jesse, I think." 
There follows a very prolix dissertation on the royalty and the priest- 
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hood, in elaboration of this idea, none of which has any bearing on 
our inquiry. Epiphanius concludes it finally and proceeds: 

"And there is much to say about this. But, nevertheless, since 
I have come to that point, to say for what cause they were called 
Jessaioi, before being called Christians, they that had believed on 
Christ, (it was) for this reason, we said, that Jesse was the father 
of David. And either from Jesse or from the name of Jesus our 
Lord they were called Jessaioi, on account of their starting from 
Jesus, being his disciples, or on account of the etymology of the 
name of the Lord. For Jesus in the Hebrew dialect is called (sig- 
nifies) curator (OepawevTtjs) , that is, Physician and Saviour. Any- 
way, with this name, before their being called Christians, they were 
dubbed as a surname. But from Antioch, as we have noted above, 
as is the basis of the truth, began the disciples and all the Church 
of God to be called Christian." — Epiphanius then proceeds to iden- 
tify these extremely interesting Jessaioi with the subjects of the 
well-known writings of Philo, supposed to deal with the Essaioi 
or Essenoi, whether correctly or incorrectly we cannot here discuss. 
He then continues : 

'As accordingly they were then called Jessaioi, for a little time 
after the ascension of the Saviour, and Marcus' having preached in 
the land of the ^Egyptians, about those times some went out again, 
followers indeed of the apostles, I mean those there appear to me 
evidently Nazoraioi, being Jews by race and adhering to the Law, 
and practicing circumcision; but as persons beholding a fire from 
a lookout, and not thinking for what cause they had kindled this fire, 
or what useful purpose, do it, whether preparing the provisions of 
their life for eating by means of the fire, or for getting rid of some 
inflammable sticks or twigs such as are wont to be consumed by 
fire, — so also they themselves, imitating, lighting up a fire, burned 
themselves. For having heard only Jesus' name and having beheld 
the divine signs wrought by the hands of the apostles, they them- 
selves also believe on Jesus. And knowing him as of Nazaret, con- 
ceived in womb, arid brought up in Joseph's house, and therefore 
in the Gospel called Jesus the Nazoraios, as also the apostles say, 
"Jesus the Nazoraios, a man approved both by signs and wonders," 



38 THE MONIST. 

and so forth, this name they impose upon themselves, to be called 
Nazoraioi, but not Naziraioi, which is interpreted "sanctified." For 
this was of old the prerogative (&£io>fia) of the first-born, and those 
consecrated to God, one of whom was Sampson, and others after 
him and before him many. Yea, John the Baptist also was himself 
one of these same vanguards of God, and wine and fermented liquor 
he did not drink. For this was the policy appointed for such men 
as befitting their dignity ( a$i<»fm ) . 

"But others called themselves Nasaraioi. For the heresy of 
the Nasaraioi was before Christ and knew not Christ. But all men 
called the Christians Nazoraioi, as I said before, as say accusers of 
Paul the Apostle : 'This man we found pestilent and perverting the 
people, being ringleader too of the heresy of the Nazoraioi.' And 
the holy Apostle denies not the name, not confessing the heresy of 
these, but gladly accepting the name imposed upon him, by the 
malignity of the gainsayers on account of the Christ. For he says 
on the bema : 'Neither in the temple found they me disputing against 
any one, nor making any riot of the crowd, nor of what things they 
accuse me have I done aught. But I confess thee this, that accord- 
ing to the way which these call heresy, do I worship, believing all 
that is in the Law and the Prophets.' And no wonder that the 
Apostle confesses himself Nazoraios, (as) all (were) then calling 
the Christians by this name, on account of Nazaret the city, there 
being no other use for the name at the time, so as for men to call 
those that had believed in the Christ, about whom it has been writ- 
ten, 'that he shall be called Nazoraios.' For men even now by the 
same name call all the heresies Christian, I mean both Manicheans 
and Marcionists, both Gnostics and others, that are not Christians ; 
and yet each heresy, although called otherwise, receives this (name) 
rejoicing, because by the name it is adorned. For they think to be 
magnified by the name of the Christ, not indeed by the faith and 
the works. So also the holy disciples of the Christ called themselves 
then disciples of Jesus, as indeed they also were ; but hearing them- 
selves (called) of others Nazoraioi, they did not disclaim, seeing the 
aim of those calling them this, because they called them (so) on ac- 
count of Christ ; since also the Lord Jesus himself was called Nazd- 



MEANING OF THE EPITHET NAZOREAN. 39 

raios,as the Gospels have it, and the Acts of the Apostles ; on account 
of his having been brought up in the city of Nazaret, which however 
is now a village, in Joseph's house, having been generated according 
to flesh in Bethlehem from Mary the ever-virginal, the betrothed 
to Joseph the immigrant in the same Nazaret, after, having changed 
from Bethlehem, he had settled down in Galilee. 

"But these the afore-mentioned heretics, about whom we are 
here making our narration, passing by the name of the Jesus, neither 
called themselves Jessaioi, nor retained the name of the Jews, nor 
surnamed themselves Christians, but Nazoraioi, plainly from the 
surname of the place, the Nazaret. But in all regards they are Jews, 
and nothing other. And these use not only (the) New Covenant 
but also (the) Old, just as also the Jews. For there have not been 
renounced among them Law, and Prophets, and Scriptures, these 
called Biblia (Hagiographa) among Jews, as among the afore- 
mentioned; nor aught else do these think but according to the 
preaching of the Law, and as the Jews all things exactly they con- 
fess, except indeed the having believed on Christ. For among 
them also resurrection of (the) dead is confessed, and that the uni- 
verse has been generated from God. And God they proclaim as 
One, and his child Jesus Christ. And in Hebrew dialect accurately 
they are versed. For among them all the Law, and the Prophets, 
and the Hagiographa (so-) called, I mean the Stichere, and the 
Kings and Paralipomena, and Esther, and all the others are read 
in Hebrew, as of course also among Jews. In this alone they differ 
from Jews and Christians, not according with Jews on account of 
(their) believing on Christ, and not agreeing with Christians on 
account of their being still fettered by Law, both circumcision and 
Sabbath and the rest. But concerning Christ I cannot say whether 
they too, weighed down by the wickedness of the aforementioned 
disciples (vepl) of Cerinthus and Merinthus, deem (him) mere 
man; or, as the truth is, firmly hold him to have been generated 
through the Holy Spirit from Mary. And this the heresy of the 
Nazoraioi is in Beroea, about Ccele- Syria, and in Decapolis, about 
the regions of Pella, and in Basinitis that is called Kokabe but 
in Hebrew Chochabe. For thence the beginning arose, after the 
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migration from Jerusalem of all the disciples that settled in Pella, 
Christ having told them to abandon Jerusalem and to depart, since 
it was going to suffer a siege. And on such a basis having settled in 
Peraea, there, as I said, they passed the time. Thence the heresy 
of the Nazoraioi had its origin." 

With the next section, an argument about circumcision, we 
have no concern. Epiphanius then continues: "Altogether hateful 
are these to the Jews. For not only do the children of the Jews 
cherish hatred towards these, but on arising at dawn, 8 and at mid- 
day, and at eventide, thrice a day, when they perform devotions in 
their synagogues, they curse them and anathematise saying that 
'Accurse doth God the Nazoraioi.' For against these they lay it 
up more especially that being themselves of the Jews they preach 
Jesus to be Christ, which is counter to those that are still Jews, that 
have not received Christ. And they have the Gospel according to 
Matthew most complete in Hebrew. For among them undoubtedly 
this, just as from the beginning it was written in Hebrew letters, 
is preserved. But I know not whether the genealogies, those from 
Abraham to Christ, they took away. Well, having detected this 
(heresy) as a dull and, on account of the poison, pain-producing 
cell of wasps, and having crushed it down with the words of truth, 
let us go on to the next, my dearest ones, asking from God His 
help." 

Here follows the chapter Kara EfSiwvaiwv. 

We have reproduced so much of Epiphanius in a translation 
so slavishly literal, because his writings are not very accessible, and 
to show as clearly as possible his style of thought and expression, 
as well as to avoid taking any liberties of interpretation. The whole 
passage is one of exceeding importance. With its glaring contra- 
dictions, due perhaps in large measure to interpolation, we have 
nothing to do, except as noted below. The great central fact is this : 
Epiphanius testifies unequivocally that the .Nasaraioi were "before 
Christ" and "knew not Christ." On this point it is impossible that 
he should be mistaken. For he was unquestionably learned, and 

* We read here eij&tv for iou&ev. 
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laborious, and inquisitive, however shortsighted, fanatical, and in- 
tolerant. Hilgenfeld bears repeated witness to his "richer knowl- 
edge," "exacter knowledge," independent research, and the like. 
That he should have invented these pre-Christian Nasaraioi is quite 
incredible. For they were evidently a most painful and venomous 
thorn in his flesh. Their existence was a vexatious mystery, which 
he toils desperately and pitiably to explain. How wearisomely he 
reiterates that the name was taken from Nazaret, as if reiteration 
might finally make it so! He mentions these sectarians merely 
because he must, he cudgels his brains cruelly to make out what 
they can mean, he involves himself in hopeless contradictions in 
trying to solve the riddle, and at last he cuts the Gordian knot by 
dating them from the siege of Jerusalem (A. D. 68), though they 
were pre-Christian, and Paul was one of them nearly twenty years 
before! It is clear as noon from the painstaking, the repetitions, 
the discrepancies, and especially from the closing sentence, that the 
task was not a grateful one to Epiphanius, and that he would gladly 
have forgone it if he could. 

The dumbness of other heresiologists (except Philaster, who 
also mentions the Jewish sect of the Nazareans) now becomes more 
expressive than their speech. It was just because they had wit 
enough to perceive the danger of discussing these Nasaraioi, that 
they maintained a prudent but ominous silence, broken only by 
harmless allusions to their heretical doctrines. But the valor of 
Epiphanius got the better of his discretion. In the providence of 
God the foolishness of the Bishop has availed far more for the truth 
than the wisdom of his predecessors and contemporaries, and even 
of his successors in modern times. These latter give this original 
and universal designation of the Christians but the scantiest recog- 
nition. A careful search through all accessible authorities discovers 
hardly anything that is pertinent and worth quoting. Petavius con- 
tents himself with a few notes and skeptical phrases, none of which 
throw light on the subject. Hilgenfeld names the Nazaraer and 
Nasarder repeatedly in his standard Ketsergeschichte, regarding 
them apparently as the "remnant of the primitive Jewish-Christian 
congregation," but the important question he does not mention. In 
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his Die Entstehung der altkatholischen Kirche (Dutch translation 
[1868], p. 148 ff.) Ritschl discusses "the Nazaraer and the Phara- 
saic Ebionites," regarding the former as the original apostolic Chris- 
tians, but neither he nor Tubingen, old or new, approaches the heart 
of the matter, the pre-Christian existence of the "heresy." 

We have no space to treat the vexed question of the Ebionites 
and the Essenes, but we must press the query as to the Nasaraioi, 
for there is the pivot of controversy. We note that our author 
cautiously shuts up and locks the natural door of escape, by dis- 
tinguishing his sectaries expressly from the Naziraioi, or sanctified, 
with whom Petavius would identify them. 9 We observe further that 
he says of those who were "before Christ," they "called themselves 
Nasaraioi." This is important. For such is the exact translitera- 
tion of the older form preserved in the Syriac (both Peshito and 
Sinaitic), Na-jarya. Here then our expectations are met precisely. 
For the natural and almost, though not quite, uniform translitera- 
tion of 2 is <r and not f . Again, the name of the pure Jewish sect is 
given always as Nafapatot, never as Na£wpaToi. Here then is a notable 
gradation: Nowra/jaiot, Na£apatoi, Na£a>paioi, finally T$a£apr]VOi. Only 
the first conforms strictly to the Syriac prototype, Nagarya. We 
venture to suspect that the change was not quite accidental, that 
there was intention to lead away the term from the original tell- 
tale form. Be this as it may, it seems indisputable that the sect of 
the Nasaraioi existed "before Christ." 

Possibly, however, some one may plead that the name Nasa- 
raioi (or at least Nazoraioi) was not assumed till after Christ. Epi- 
phanius seems to hint as much, though not affirming it expressly. 
He says that the Jessaioi, to him evident Nazoraioi, having merely 
heard the name of Jesus and witnessed the apostolic wonders, be- 
lieved on Jesus and applied to themselves the name Nazoraioi, 
knowing him as of Nazaret. Perhaps no one would take this se- 
riously or expect us to waste words in exposing such an absurdity. 

* In Josephus we find two allusions to Nazirites : Ant. IV. 4, 4, and XIX. 
6, 1. In the one the form is Na^ipmuv, in the other it is Nafapaiot. But this 
latter is found in a parenthesis that needs no critic's eye to detect it as the 
explanatory insertion of a later hand 
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That these sectarians, scattered over a wide region, were at once 
converted and changed their name in any such manner is absolutely 
unbelievable and preposterous. Besides, it offers no explanation of 
the fact that the Nazaraioi were a Jewish sect, already treated as 
such by Epiphanius himself (see supra), and under the name Na- 
saraioi certainly pre-Christian. We do not of course deny that 
Nazoraioi may be a later Christian modification of the earlier name. 
Amid all the nebulosity then of this testimony, one fact shines out 
clear and unmistakable, the pre-Christian name and existence of 
a sect that gave the common designation to the earliest Christians, 
a name that Paul himself did not repudiate, and that still denotes 
them in the land of their origin. 

Surely, no one will contend that these trans- Jordanic sectaries 
derive their name from the unknown "city called Nazareth," in 
Zebulun. They are never in any way associated with Nazareth. It 
is equally clear, as already shown, that they were "not Nazirites," 
the sanctified. Whatever they were, their early existence explodes 
the etymology of Nazarean as inhabitant of Nazareth. 

None the less the question recurs, Whence their name? The 
only answer we can imagine is the one already given, which derives 
the epithet from the Root N-3-R (preserve), but leaves the exact 
force of the termination undetermined. For the Epiphanian deri- 
vation of Jessaioi from Jesse perhaps none will contend; far more 
likely the Epiphanian alternative, which relates it to Jesus. The 
two Hebrew words " , c s and IB" would yield the Greek Ito-o-oioi with 
almost equal readiness. For the double <r we may remember M«r<ria« 
(J. i. 42, iv. 25) for (X)iT2?tt. However, this and kindred topics we 
do not broach at present but hold in reserve. It cannot escape ob- 
servation that the notions of Saviour (Jesus) and Preserver are 
very close kin, so that the antecedent probability seems very high 
that the Jessaioi and the Nasaraioi were nearly identical, — the terms 
Jesus and Nagaraios seem almost equivalent. 

It must be added that what we know of the Gospel of the Naza- 
reans, from the fragments edited by Hilgenfeld, is consistent with 
the notion that they worshipped originally not a man but an aspect 
or person of the Godhead. The account of the conception and birth 
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is wanting, and, what is most important, the Holy Spirit is made 
the mother of Jesus — in perfect accordance with Hebrew modes of 
thought, or at least forms of speech, for nn is feminine, only rarely 
masculine: "Just now my mother the Holy Spirit took me by one 
of my hairs 10 and bore me up to the great mountain Tabor," quoted 
twice by Origen (in loan. Tom. II. 6, in Jerem. XV. 4) and twice 
by Jerome (in Mich. VII. 6, in Is. XL. 12). Hereby the human 
birth and nature appear to be positively excluded. Similarly the 
nearly related Ebionaioi, at least some of them, declared "the Christ 
to be Adam, the first fashioned and inspired by the inbreathing of 
God; but others among them declare him sprung from above, a 
spirit created before all, both above angels and lording over all, and 
called Christ, who by lot held the 2Eon yonder. And that he comes 
hither when he will, as also he came in Adam, and appeared to the 
patriarchs, clothed with the body ; and having come to Abraham and 
Isaac and Jacob, the same came in the last days, and put on the same 
body of Adam, and appeared man, and was crucified, and rose up, 
and ascended. And again, when they will, they say, No! but into 
him came the Spirit, which is the Christ, and put on him that is 
called the Jesus." (Ep. XXX. 3.) 

There is much more like the preceding, but so much is enough 
to show that these very earliest and even pre-Christian sectaries 
thought of the Christ and the Jesus as supernal and superhuman 
beings, as deities or phases of deity. These also used apparently 
the same "Gospel according to Hebrews," written in "Hebrew" and 
more or less resembling our Matthew, but without the first chapters. 
Epiphanius has further information that they have also the Johan- 
nine Gospel, and even Acts, "translated into Hebrew" and preserved 
in the treasure-houses at Tiberias — more likely that they had parts 
of these scriptures in Aramaean originals. Harnack himself de- 
clares (DG 4 I. 293), "these gnostic Ebionites have preserved very 
archaic matter." 

10 The idea may seem grotesque to us, but not to the Oriental. Compare 
Ez. viii. 3, the fire-form "took me by a lock of mine head; and the spirit lifted 

me up "; Bel and the Dragon, v. 36; other transports by the spirit are 

most probably to be conceived as effected similarly: Ac. viii. 39, Herm. Vis. 
I. 1, 3, II. 1, 1-4, Asc. Is. vi. 14, 1 K. xviii. 12, 2 K. ii. 16. 
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Look at it then under what angle we will, there is one momen- 
tous fact that confronts us: 

The name Nasarean antedates our era and attaches itself both in 
form and meaning to the Old- Semitic stem Na3aR (preserve). 

William Benjamin Smith. 
Tulane University, 25th Octobor, 1904. 

ADDENDUM. 

Further examination of the great Paris Zauber papyrus, as 
edited by C. Wessely, discovers the epithet in question embedded 
in a mass of glossolalian galimatias, at line 1548: 

"opKifw (re Kara tov 
/jLapwapKovpiO- va<raa 
pr vau/Aapeiraiimpi 



That vao-aapt. is our Nao-apia hardly admits of reasonable doubt 
in the mind of a student of this extraordinary document. 

Wessely dates the manuscript, along with Parthey's first Berlin 
Papyrus, from nearer 300 than 400 A. D. But he recognises, of 
course, that "the text of our papyrus is not original." All the phe- 
nomena, both of matter and of form, point to ein hoheres Alter, 
where the adjective will bear an acute accent. Some of the text 
is avowedly transcribed from "the very old papyrus," the abundant 
scribal errors imply "a rather long written tradition," and the gen- 
eral atmosphere is one of antiquity. 

That the glossolalian passages stand closely related to the 
"Tongue-talking" of New Testament times, is a proposition that 
we hope to establish in another connection. W. B. S. 

Tulane University, 22d December, 1904. 



